
A SUMMARY OF ARISTOTLES NOTION OF VIRTUE

A summary of Nicomachean Ethics: Books I to IV in 's Aristotle (â€“ B.C.). known as virtue ethics because of its heavy
reliance on the concept of virtue.

Pleasure occurs when something within us, having been brought into good condition, is activated in relation to
an external object that is also in good condition. But if one chooses instead the life of a philosopher, then one
will look to a different standardâ€”the fullest expression of theoretical wisdomâ€”and one will need a smaller
supply of these resources. Cowardice is -3 while Rashness is  Perhaps he thinks that no reason can be given for
being just, generous, and courageous. The latter word, that can be translated as being-at-work, cannot mean
mere behavior, however repetitive and constant it may be. Neither the ordinary notions of pleasure, wealth,
and honor nor the philosophical theory of forms provide an adequate account of this ultimate goal, since even
individuals who acquire the material goods or achieve intellectual knowledge may not be happy. When reason
remains unimpaired and unclouded, its dictates will carry us all the way to action, so long as we are able to
act. In Book VII of the Physics, Aristotle says much the same thing about the way children start to learn: they
are not changed, he says, nor are they trained or even acted upon in any way, but they themselves get straight
into an active state when time or adults help them settle down out of their native condition of disorder and
distraction. Book VII does not say, but in Book X, Aristotle holds that the selection of pleasures is not to be
made with reference to pleasure itself, but with reference to the activities they accompany. Aristotle's
treatment of the subject is distinct in several ways from that found in Plato's Socratic dialogues. Thus the just
man in this sense deals properly and fairly with others, and expresses his virtue in his dealings with
themâ€”not lying or cheating or taking from others what is owed to them. Achieving Happiness Aristotle
rounded off his discussion of ethical living with a more detailed description of the achievement of true
happiness. Later, Aristotle makes explicit that the irrational impulses are no less human than reasoning is. His
desires for pleasure, power or some other external goal have become so strong that they make him care too
little or not at all about acting ethically. One could say that he deliberates, if deliberation were something that
post-dated rather than preceded action; but the thought process he goes through after he acts comes too late to
save him from error. In VII. The biological fact Aristotle makes use of is that human beings are the only
species that has not only these lower capacities but a rational soul as well. Like anyone who has developed a
skill in performing a complex and difficult activity, the virtuous person takes pleasure in exercising his
intellectual skills. A low-grade form of ethical virtue emerges in us during childhood as we are repeatedly
placed in situations that call for appropriate actions and emotions; but as we rely less on others and become
capable of doing more of our own thinking, we learn to develop a larger picture of human life, our deliberative
skills improve, and our emotional responses are perfected. Neither demonstrative knowledge of the sort
employed in science nor aesthetic judgment of the sort applied in crafts are relevant to morality. But
constantly maintained anxiety is not the kind of stable equilibrium Aristotle attributes to the virtuous human
soul. Sometimes only a small degree of anger is appropriate; but at other times, circumstances call for great
anger. While Socrates left no written works, and Plato wrote dialogues and a few letters, Aristotle wrote
treatises in which he sets forth philosophical doctrines directly. Plants and non-human animals seek to
reproduce themselves because that is their way of participating in an unending series, and this is the closest
they can come to the ceaseless thinking of the unmoved mover. Here he discussed the conditions under which
moral responsibility may be ascribed to individual agents, the nature of the virtues and vices involved in moral
evaluation, and the methods of achieving happiness in human life. In our earlier example, the true glutton
would be someone who does not just have a bad habit of always indulging the desire for food, but someone
who has chosen on principle that one ought always to yield to it. We thus have these four forms of akrasia: A
impetuosity caused by pleasure, B impetuosity caused by anger, C weakness caused by pleasure D weakness
caused by anger. He does not long to do something that he regards as shameful; and he is not greatly
distressed at having to give up a pleasure that he realizes he should forego. In Book III, chapter 8, Aristotle
refuses to give the name courageous to anyone who acts bravely for the sake of honor, out of shame, from
experience that the danger is not as great as it seems, out of spiritedness or anger or the desire for revenge, or
from optimism or ignorance. Part of usâ€”reasonâ€”can remove itself from the distorting influence of feeling
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and consider all relevant factors, positive and negative. In Plato's image we draw knowledge up out of
ourselves; in Aristotle's metaphor we settle down into knowing. By contrast, in Book VII Aristotle strongly
implies that the pleasure of contemplation is the good, because in one way or another all living beings aim at
this sort of pleasure. To expect a child to let go of the desire or fear that grips her may seem as hopeless as
Aristotle's example of training a stone to fall upward, were it not for the fact that we all know that we have
somehow, for the most part, broken the power of these tyrannical feelings. Both treatises examine the
conditions in which praise or blame are appropriate, and the nature of pleasure and friendship; near the end of
each work, we find a brief discussion of the proper relationship between human beings and the divine.
Aristotle's well-known function argument is less commonly accepted today, since he seems to use it in order to
develop a claim about human perfection from an observation from what is distinctive about man. Aristotle
might be taken to reply: yes and no. That monster, custom, who all sense doth eat Of habits evil, is angel yet in
this, That to the use of actions fair and good He likewise gives a frock or livery, That aptly is put on. The
philosopher will need to determine, in particular situations, where justice lies, how to spend wisely, when to
meet or avoid a danger, and so on. He says: it is necessary that friends bear good will to each other and wish
good things for each other, without this escaping their notice, because of one of the reasons mentioned.


